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RELIGION AND POLITICS IN QUEENSLAND 
(to 1881) 
Presidential Address, 27th September 1951 
[By ALLAN A. MORRISON, M.A., Lecturer, History 
Department, University of Queensland, and President 
of the Historical Society of Queensland, Inc.] 
In selecting for my address to-night the subject 
of Religion and Politics, I am, as far as I know, enter-
ing a previously unexplored field of historical research 
in Queensland. But a far greater difficulty than the 
absence of guide posts has been that a successful 
approach to the topic meant an attempt to assess men's 
ideas after the lapse of more than half a century since 
they received their expression. Nor has my project 
been without its dangers, for a man's religion is so 
intensely personal to him that I could easily be in 
danger of being accused of wishing to rattle the bones 
of long dead controversies and to rouse anew old 
animosities and anxieties. But that is a pitfall I have 
sincerely endeavoured to avoid and in this paper you 
wil find an attempt to assess the lasting contributions 
of some religious groups to our political structure, not 
a mischief-making attempt to review the details of 
any incidents of the past. 
You may perhaps wonder then why I have under-
taken a task fraught with such difficulties and dangers. 
In answer to that I should say that I deem the subject 
to be of such importance that someone has to take the 
first step. Perhaps it is the result of some innate rash-
ness in my own character, perhaps for a reason some-
one may express more forcibly. But Queensland was a 
British colony with important groups of migrants 
direct from the United Kingdom, and within the United 
Kingdom religion was of prime importance in the poli-
tical scene. .It is only natural to expect that colonists 
coming direct from a mother country would endeavour 
to give effect in their new surroundings to ideas, ideals 
and traditions which they brought with them. Per-
haps in their application these ideas might become 
modified because of new circumstances, but even the 
responses to totally different circumstances would be 
largely governed by the inherited stock of ideas. 
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In what ways then was religion of such importance 
in the United Kingdom? Before we can attempt to. 
sum these up, one important factor must be made clear. 
Whereas in Continental countries we can in general 
speak of two great bodies of religious opinion, in 
Britain we must admit the existence of three. While 
the great majority of the population was Protestant, 
it was divided into two groups' approximately equal in 
size, both accepting as fundamental the separation 
from Catholicism, but differing considerably in details 
of their beliefs. Thus we have two large groups in 
agreement in fundamentals, but differing acutely in 
details, in some fields the differences being so wide as 
almost to be accepted as fundamental. Here then we 
have what became a most important basis for parlia-
mentary democracy, a basic acceptance of the state, 
but a difference regarding details of organisation. This 
difference helped very much in producing the charac-
teristic British system of political parties, for the 
Tories were bound up with support for the established 
Anglican Church, while the Whigs gained much of 
their support from the groups known at various times 
as Puritans, Nonconformists, or Dissenters. Perhaps 
the appearance of the Labour Party late in the century 
altered the picture somewhat, but that is outside our 
period and, in any case, it can be argued that, in the 
early stages of its development at least, that party 
received important support from Nonconformist 
groups. 
Religious factors in English national life have 
frequently taken a large share in determining the sub-
stance of national activity. For instance, instead of a 
political- upheaval as in France, discontent in England, 
in the late eighteenth century found an outlet in the 
emotional upsurge that produced the Wesleyan revolu-
tion instead of a political and social upheaval such as 
the French Revolution. In specific fields, too, the 
churches have taken up activities which now belong 
largely to the State. One of the most notable of these 
has been in the spread of popular education, whicli in 
Britain has been closely connected with voluntary 
activity by religious groups, one notable example being 
the Sunday School movement. We can perhaps put 
this in more general terms and say that this impor-
tance given to religion in England has meant a recog-
nition of a considerable field of voluntary action by 
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society which in turn has meant in the past that the 
State has never been recognised as being in total con-
trol of the organisation of Society. No more striking 
example could be given than British overseas expan-
sion, which in origin was not an activity of the State, 
but of voluntarily organised groups, many of them 
religious in character, the best example of all being 
the foundation of the American colonies, where the 
Nonconformists proved to be extremely good colonists. 
Perhaps this influence has not been as strong in Aus-
tralia, but one prominent name at least would suggest 
that the colonising activity of these groups had had 
some force here—I refer to John Dunmore Lang. 
But the position of the Catholics must not be for-
gotten. They had never accepted the Reformation, and 
had not regarded England as a Christian country. 
Hence no Catholic Hierarchy had been appointed in 
England, and the chief officers of the Church were 
Vicars Apostolic, missionaries among the enemy. Thus 
they constituted a permanent challenge to the basis 
of the State that was accepted as fundamental by both 
Protestant groups, and so in a negative way they con-
tributed to the foundations of parliamentary demo-
cracy. For long they were subject to penal laws, and 
any attempt to relax these brought outbursts of Anti-
Catholic fervour. With the removal of the penal laws 
in 1828 the governing aristocracy in England desired 
a reorganisation of the Catholic Church to accord with 
the new position, and in essence the existence of a 
Catholic hierarchy in England and even in Ireland was 
recognised. This attitude was made clear to Wiseman 
by the Colonial Office when he requested permission to 
appoint a Catholic Bishop in Canada: he was told "Call 
yourself by any name you please. What is it to us?" 
A similar request for New South Wales was met with 
"Do as you please, but don't ask us."<i> However, when 
a Catholic hierarchy was created in England in 1850 by 
the Pope, the strength of anti-Catholic feeling was re-
vealed by the outburst against the "Papal aggression" 
as it was termed. 
The question now arises, to what extent opinions 
such as these were held in the colonies. It is true to 
say that in some quarters at least considerable hos-
tUity to Catholics did exist, and again we must refer to 
Dr. Lang. He held—and expressed—very strong 
(1) Halevy—Victorian Years, p. 367. 
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opinions on a number of subjects ranging from votes 
for women (to which he was opposed) to home rule for 
Ireland (which he supported). He was strongly opposed 
to Catholicism, Popery as he called it, and at the same 
time was much disturbed by the fact that immigration 
to New South Wales was composed largely of Irish. 
An additional cause of disturbance to him was failure 
to introduce any organised system of selection of suit-
able Irish migrants, evidence, he concluded, of whole-
sale dumping of unsuitable people. The conclusions he 
reached can best be illustrated by the title of one of 
his many pamphlets—"The Question of Questions, or, 
Is this colony to be transformed into a Province of the 
Popedom?" (1841). On the other hand, it is only fair 
to him to say that when the Anglican Bishop, Brough-
ton, protested against the Catholic Dr. Folding's 
assumption of the title of Bishop, Lang objected, de-
claring that Dr. Folding as a British subject was en-
titled to his civil rights as such. (2) Such views as this 
were apparently accepted by the sects in Moreton Bay, 
for when the "Moreton Bay Courier" learned of the 
appointment of Catholic Bishops in England, it ex-
pected no excitement. Later it published with some 
surprise a copy of Lord John Russell's letter of protest 
and possibly in doing so did arouse some objections in 
the colony.(3' 
Soon after the Moreton Bay District was opened 
to free settlement Lang visited .the United Kingdom 
and endeavoured to organise what he described as an 
extensive and continuous immigration of a superior 
nature.<'*' Some of the migrants he collected were sent 
to Port Phillip, but some six hundred came to Moreton 
Bay in the "Fortitude," "Chaseley" and "Lima." It 
may fairly be conjectured that these migrants, whom 
he later described as "almost all members of evan-
gelical churches in the Mother Country,"(5) would share 
at least something of his opposition to Catholicism. 
Some years later the question of migration to Queens-
land led to further political activity, for Bishop Quinn 
was to take advantage of the immigration system 
being used by the new Queensland government and 
was to bring a fairly large number of Irish Catholics 
to settle in the new colony. He was even said to have 
(2) Gilchrist—John Dunmore Lang. Vol. I, p. 307. 
(3) "Moreton Bay Courier," 10/3/51. 
(4) Pamphlet of 1850—Narrative of Proceedings in England, Scotland and Ireland. 
(5) han(:—Queensland Australia. Introduction, p. xviii. 
459 
declared that he would make Queensland into Quinn's 
Land. This migration met the strongest of opposition 
from the Protestant sects then in Queensland.*** 
But another cause of dissension was prominent 
throughout the period we have been discussing. As 
we have seen education had been a very important field 
of church activity, and, in New South Wales the ques-
tion of State aid to religious establishments had been a 
burning question for some time. Lang at first had 
taken the stand that aid should be given equally to all, 
but in 1856 he published another pamphlet, "Three 
Lectures on the Impolicy and Injustice of Religious 
Establishments or the Granting of Money for the sup-
port of religion from the public treasury in the Aus-
tralian Colonies." The struggle on the educational 
issue in New South Wales had been closely followed in 
Moreton Bay, and even before separation a strong 
campaign for a system of National Education had been 
begun by them in Brisbane. <'^* 
But the contribution of these sects to the political 
scene had been much more positive and far-reaching 
than anything we have yet mentioned. Mostly towns-
men of the artisan class they were thus predisposed in 
favour of liberalism and even radicalism, for it was 
from these classes in England that such political ideas 
received much support. It is possible that some had 
been in contact with Chartism, which had borrowed 
some of its methods of organisation from Methodism, 
notably the class and camp meetings. But I should 
suggest that it is more probable that their radicalism 
was of the type to which Lang himself adhered so 
firmly. His wife, writing to her son, had declared, 
"The Bible is your father's law book, for all that is civil 
as well as sacred," while he himself declared in 1852, 
"My views on these fundamental principles of govern-
ment—universal male suffrage, perfect political 
equality and popular election, generally referred to by 
the political writers as chartism, communism and 
socialism—have stemmed from the word of God which 
endureth for ever."*^) 
Fortunately I have been able, through the gener-
osity of the Trundle family, to obtain some insight into 
the ideas of at least one of the "Fortitude" migrants, 
(6) See "Courier" and "Guardian," 1862, August et seq. 
(7) e.g. "Moreton Bay Courier," 25/5/50. 
(8) Gilchrist—In Search of John Dunmore Lang—Victorian Historical Maj;azinf. 
February 1951, p. 170. 
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and one who, as I shall show later, was in a position to 
influence many others. Charles Trundle wrote in his 
diary on 18th November 1856 what he described as "a 
few memoranda relative to my political and religious 
views and conduct." The juxtaposition of politics and 
religion appears to me somewhat significant. One sec-
tion is worth quoting extensively. 
"At the passing of the Reform Act (a most impor-
tant measure for the extension of the people's fran-
chise) I became a zealous Reformer. I took great 
interest in all reform movements in the borough of 
Harwich. On several occasions I presided both as 
Chairman and Vice-Chairman. On one occasion at a 
public meeting I had the honour of being chairman for 
one of Her Majesty's Major-Generals, Sir Dudley Hill. 
When the General came into the room he was received 
by immense cheering. As soon as it had subsided he 
said, 'My Friends, I will thank you to appoint a Chair-
man for the evening.' Among the company was the 
Chief Constable who whipped me up in his arms and 
carried me to the top of the room and placed me in 
the Chair and said, 'There, General, there is your 
Chairman; I might have found you a bigger but I 
could not have brought you a better.'" I think I was 
the smallest man in the room. . . . I gave the General 
satisfaction and he proposed my health which was 
drunk and sung . . . . I drank water which was my 
custom on such occasions. I am still a reformer, I 
might say a Radical. I hope my children will always 
vote on the side of the people and as much as possible 
in a legal way do all they can to keep down the aris-
tocracy. 'The Devil take these great men, they think 
all men are made for them.' (Werner.)" 
You will notice not only the general claim to radi-
cal principles, and the dislike for privileges, but experi-
ence in and approval for the radical technique of the 
somewhat boisterous public meeting. In addition there 
is the suggestion of temperance principles which also 
were to become of some importance politically in a 
later period. 
Fortitude Valley, as you know, became the main 
centre of the Lang Migrants in Moreton Bay, and it 
was to become the centre of radicalism. These 
migrants were to play an important part in the agita-
tion against any revival of convictism, and the public 
meeting was used extensively. At one of the largest 
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of these meetings two of the speakers on the resolu-
tions submitted were Robert Cribb and W. Munro 
Smith, from the Lang immigrants.*'' An example of 
the political views current in the Valley from its early 
days was provided when in December 1852 a meeting 
of Brisbane electors decided it was useless sending a 
representative to Sydney and apparently in joke 
nominated Charles WindmiU of the Stranger's Home, 
Fortitude Valley. He took it seriously and issued a 
platform including universal suffrage, vote by ballot, 
responsible government, popular education and cheap 
bread for the poor. A little later he was given an 
honoured place in Valley politics, being referred to as 
the "Ancient of the Valley." Robert Cribb was later 
to become a member of the New South Wales Legis-
lative Assembly and to be associated with the Liberals 
there. 
Yet another Lang influence was to appear in the 
Press, for to the "Moreton Bay Courier" came James 
Swan, who had been engaged on Lang's paper, "The 
Colonist." Thus the "Courier" became another vehicle 
through which Lang could voice his opinions. But the 
presence of Swan was much more important than this, 
for he took a very active part in politics. In 1850 a 
public meeting was called largely at his instigation to 
consider means of facilitating communication between 
the electors and their representatives, and that meet-
ing passed a unanimous vote of thanks to the editor 
of the "Courier" for calling the attention of the elec-
tors to their wants.(i"' 
With the approach of separation the Valley made 
an effort to develop a Liberal organisation. On 21st 
September 1859 the Queensland Liberal Association 
was formed in that area. At its first election of 
officers*"' Charles Trundle acted as scrutineer, and its 
committee meetings were held in the schoolroom of 
Thomas Scott, a teacher who had arrived in the "For-
titude." An attempt was also made to establish 
another association in Ipswich*!^)—some of the Lang 
migrants had gone there—but it seems to have dis-
appeared almost immediately. 
This then was the situation when Queensland 
began its existence as a separate colony. Lang 
(9) Coote—History of Queensland, Vol. I, p. 137. 
(10) "Moreton Bay Courier," 10/8/50. 
(11) "Moreton Bay Courier," B/10/.5Q. 
(12) "Moreton Bay Courier," 12/1/60. 
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migrants appeared in the Legislature from the begin-
ning and early parliaments included Robert and Ben-
jamin Cribb, WUliam Pettigrew, Dr. ChaUinor, and 
Dr. Hobbs, whUe later J. Macfarlane and S. Grimes 
were to be added to, the numbers. The use of public 
meetings was continued and developed, and members 
of the Protestant sects were always prominent. The 
"Guardian," rival newspaper to the "Courier," spoke 
Very scornfully of these public meetings,(^^^ where 
Robert Cribb and William Brookes especially were in 
their element. The journal described the successive 
steps towards the calling of an indignation meeting, 
and, though its comments cannot be accepted un-
reservedly because of their partisan nature, they do 
show clearly the use being made of radical technique. 
The press of the day was completely under the 
control of the Protestant sects. From Swan, control 
of the "Courier" passed for a short time into the hands 
of Charles LUley (the hero of the Valley) and W. C. 
Belbridge, and then to T. B. Stephens, a deacon of the 
Baptist Church, and an associate of John Bright both 
at school and in the Anti-corn Law League.(i''> He 
retained full control until 1868 when he was joined by 
A. H. Palmer, Robert Ramsay, W. H. Walsh, H. I. C. 
Browne, and William Baynes,*^^' with William Thorn-
ton also later becoming a director. But Stephens re-
tained the controlling interest with the result that the 
Legislative Assembly was frequently given the spec-
tacle of two of the journal's owners, Palmer and Walsh, 
fulminating against it, and declaring" they would not 
allow it in their houses.<^^ > For some years after 
Stephens took full control the editor was T. P. Pugh, 
who was married to a daughter of Charles Trundle. 
By other marriages the Trundle family was linked with 
Presbyterians and with some of the important German 
families of Nundah. 
Also prominent in public life of the day was B. G. 
Wilson, a Baptist minister, who took an active part in 
public meetings("> and was thus in a strong position to 
influence Stephens, if any influence was necessary. An 
inspiring teacher, he had attracted most of the Trundle 
family to his flock. 
(13) "Guardian," 3/6/62. 
(14) I.ane Poole (ed)—Thirty Years of Colonial Government, p. 
X (15) Q.P.D. (1868-9), Vol. VIII, p. 59. 
(16) e.g. Q.P.D. (1868-9), Vol. VIII, p. 38; p. 163. 
(17) e.g. re Militia Bill: "Courier," 9/5/62. 
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The rival newspaper of the 'sixties, the "Guar-
dian," was controlled by George Wight, a Congrega-
tional minister, and William Fairfax, a member of the 
same sect. This paper was not as advanced in its, 
views as the "Courier." Perhaps the Congregation-
alists, the former Independents of Cromwell's day, felt, 
themselves the older sect and distrusted the en-
thusiasm of the newer Wesleyanism—the Trundles and 
Pugh had begun as Wesleyans—but it too insisted that 
all grants of land and money from and by the State to 
the Church should cease. While it claimed to draw a 
firm line between things sacred and things civil, it did 
believe that "all civil duties are to be performed by 
Christian men in a Christian spirit."(^''> 
Both papers then were united in demands for the 
abolition of State Aid, both wanted national education, 
and both distrusted the activities of Dr. Quinn's Immi-
gration Society. But their principles then diverged, 
the "Courier" being strongly in favour of the town 
groups, and very anti-squatter, the "Guardian" being 
much more tolerant of the squatters. The "Courier" 
took the lead in agitation against coolie labour, largely 
in an attempt to protect wage standards and living con-
ditions, and so it also attacked the Kanaka trade. 
William Brookes joined in these attacks, apparently 
urged on largely by religious humanitarian principles. 
But no formal policy was yet laid down as the liberal 
policy nor did the groupings in the house show any 
permanence. For instance, the second Macalister 
ministry was composed of two liberals and three Dar-
ling Downs squatters. In general, however, it could 
be said that nonconformist liberalism was concentrat-
ing in two special issues, agitation on behalf of the 
town dweller and small property holder such as the 
farmer, and education. But before we consider educa-
tion we must glance at one other matter of moment. 
In deciding on the practice to be followed by the 
new Queensland Parliament, the model adopted was 
Westminster, and not the other colonial parliaments. 
For our purpose here, one decision is of importance. 
Whereas in New South Wales a proposal to open the 
proceedings of the legislature with prayer had been 
defeated by large majorities, in Queensland the same 
proposal had been adopted. The Press of the day was 
much pleased by the decision: 
(18) "Guardian," 21/7/60. 
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"Both Houses have agreed to open their proceed-
ings with prayer . . . . This course has given all but 
universal satisfaction out of doors: and to my mind it 
is an earnest that the deliberations of the Parliament 
will be made conducive to the best interests of the 
colony. I believe this is the only Australian colony 
where the blessing of the Supreme Ruler is daily in-
voked in the public Assemblies before they proceed 
with the national business, and I hope it may be taken 
as an omen that we shall be saved from much of the 
faction that has disgraced our neighbours. Indeed 
who can doubt it." 
The Governor, Sir George Bowen, also highly 
praised the decision.*'^) 
In the Council the decision had been unanimous, 
but in the Assembly there were two dissentients. The 
first was the Liberal, Lilley, who voiced three main 
objections: it might provide difficulties in the event of 
the election of non-Christians to the legislature: if 
ever another such king as George IV ascended the 
throne they might find it difficult to pray conscien-
tiously for his welfare: and the form of the prayer 
which he found unsatisfactory. The second was the 
Catholic O'Sullivan who also objected to the form of 
prayer, but on different grounds—he claimed it was 
subversive of the liberty of conscience. 
O'SuUivan's presence in the Assembly was partly 
the result of sectarian differences. Since the first 
Moreton Bay elections to the New South Wales legis-
lature there had been some rumblings of sectarianism 
and the Moreton Bay Free Press (28/6/59) reported 
that during an election at Ipswich an outcry had been 
raised by some who alleged that Cribb had deliberately 
courted the support of O'Sullivan and objected to "the 
spectacle of ultra-Calvinistic Scotch-Presbyterians pan-
dering to a demagogue." But an outbreak of religious 
strife in Maitland brought a closing of Catholic ranks 
and in the first Queensland election O'Sullivan was re-
turned by Catholic plumper votes, much to the disgust 
of Dr. Challinor, a Lang migrant and one of the de-
feated candidates.'^o' Eighteen months later an attempt 
was made to organise the Ipswich Protestants, using 
the English slogan, "Register! Register! Register!"(2i) 
This split was widened by the incidents associated 
(19) Bowen to Newcastle, 11/7/60, reprinted in "Guardian," 3/6/62. 
(20) Wendt. ed.-Queensland 1910, p. 135. 
(21) "Guardian," 8/2/62. 
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with Dr. Quinn's Immigration Society, but the most 
continuous influence was the question of education. 
The Anglican Bishop Tufnell and the Catholic Bishop 
Quinn were fighting hard to retain State aid for their 
schools, and the nonconformists were flghting equally 
hard for its permanent abolition. We have no time 
here to detail the whole of the incidents even if we 
wished. For our present purpose it is sufficient to state 
that in Ipswich it kept sectarianism very much alive, 
for Catholics and Nonconformists were strong there, 
with the latter gaining a big share of control of the 
business life of the town. On the education issue is it 
sufficient for the moment to state that by the Educa-
tion Act of 1875 passed by a Liberal ministry the de-
cision was taken to abolish State aid completely by 
1880. One general aspect of the education campaign 
is of some importance; the alignment of groups was 
becoming very different from that in England. 
By the middle of the 'seventies the political in-
fluence of the Protestant sects had waned to some 
extent. The "Guardian" had disappeared and the 
"Courier" had passed completely out of the hands of 
T. B. Stephens. But at this time Brisbane had a very 
active and energetic body of Protestant ministers who 
held very strong views and were seeking means to 
express them. In local politics they feared that some, 
attempt would be made to restore State aid, but they 
were even more disturbed by religious events overseas, 
for the declaration of papal infallibility had been made, 
and the old hostility to Rome had been revived in full 
force. This was also the period of the revivalist cam-
paigns of Sankey and Moody and the development of 
ritualism within the Anglican Church. These local 
ministers felt the local Press was giving too little 
attention to matters which they considered so impor-
tant, and were taking little notice even of the cam-
paigns of W. E. Gladstone against ultramontanism. 
Hence they sought to establish their own newspaper 
and finaUy, largely as a result of the work of Rev. F. T. 
Brentnall, the "Queensland Evangelical Standard" 
appeared for the first time on 10th June 1875. Files 
of this paper have not previously been available, but 
now, through the generosity of the Hoskin family, the 
Society is the possessor of what we believe to be the 
only set complete from the first number to the end of 
June 1882. The Society wishes to express its deepest 
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thanks to the Hoskin family. If anyone should be in 
possession of any later files we should be glad to hear 
of them. 
While the "Standard" was not the official product 
of any one church or group of churches, being run by 
a private company with its own board of directors, for 
most of its life its policy was controlled by an Editorial 
Council composed of the leading ministers from the 
Protestant sects, with all members equally responsible. 
The only exception was a period when Rev. F. T. Brent-
nall was the supervising editor. In addition to him, 
others on the Council at different times were Revs. C. 
McCuUoch, E. Griffith, A. Rutledge, R. G. WUson, A. 
Midgley, W. Poole, D. F. MitcheU, T. J. Pepper, J. F. 
McSwaine, and W. 0. Lilley. Hence the paper can be 
fairly considered to be representative of the views of 
the non-Anglican Protestant churchmen of the time, if 
not of the churches. One of the first directors of the 
paper was William Fryar, Minister for Lands in the 
third Macalister Ministry. The Board of Directors for 
1879-80 was William Pettigrew, Robert Bulcock, James 
Warner, Gilbert Lang, and George Grimes. Notice the 
Lang influence again, for Pettigrew and Grimes were 
among his migrants. 
At this time, too, the Orange Lodges were quite 
strong in Queensland, and they gave full support to 
the "Standard." Rutledge was for a year Grand Master 
of the Loyal Orange Lodges, the "Standard's" business 
manager, R. P. Adams, was Grand Secretary. Thus 
the "Standard" was obviously committed to a strong 
anti-Catholicism. It is worth noting here, for com-
parative purposes, that in the same period the Orange 
Lodges were also strong in Canada, and though I have 
no evidence of any direct connection between the two 
movements, I think we can say that this does give 
some support to my early claim that English ideas are 
likely to be transmitted to English colonies, and per-
haps be transmuted in the process because of local 
circumstances such as the strong body of French 
Catholics in Quebec. 
The "Standard" became the self-constituted de-
fender of that section of the Education Act which 
provided for the abolition of State aid after 1880. 
Apparently some pressure was being brought to bear 
on Catholic voters, and representatives in an effort to 
secure the abolition of this provision. Macrossan, the 
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leading Catholic member, became the special target of 
the "Standard," and, as he was a supporter of Mc-
llwraith, the "Standard" automatically became sym-
pathetic towards the Liberals. It alleged the existence 
of a compact between the squatters and the Catholics 
to enable the first group to retain control of the lands 
of the colony and the second to secure the retexition 
of State aid. Personal grounds, too, helped, for S. W. 
Griffith was becoming increasingly prominent among 
the Liberals and he was the son of Rev. E. Griffith. 
The "Standard" throughout disclaimed any affilia-
tion with any party. At the close of its first year it 
insisted that "our politics are summarily compre-
hended in the Ten Commandments: and the man who 
in our judgment is the best statesman for our young 
colony is the man who has the Ten Commandments in 
his heart and legible in his countenance. A Ministry 
composed of such men would be a terror to dummies 
and land sharks, to backstairs politicians, to place-
hunters, to publicans and sinners."<22) Later it declared 
it did not concern itself with politics other than where 
public morals were concerned (2 '^—which after all did 
leave considerable scope for interference. 
In practice, however, it was considerably in-
fluenced by its general background of nonconformist 
liberalism, including developments made to that body 
of ideas within the colony, and the fact that its support 
came largely from professional business and artisan 
groups. Any liberal politician who took any important 
part in the affairs of Protestant sects was sure of its 
support and it soon buUt up a group within the Liberal 
party which occupied a fairly strong position—apart 
from S. W. Griffith it included Angus Mackay, G. 
Grimes, P. McLean, W. G. Bailey, S. Fraser, A. Rut-
ledge and R. A. Kingsford, though the last-mentioned 
fell from grace. It apparently was attempting to form 
a Protestant Liberal Party—the "Courier" declared 
that it was set on organising the Protestant vote so 
thoroughly that Catholics would in effect be disfran-
chised. <2«) It supported every move for the erection of 
Protestant Halls as centres of Protestant political 
action. (25) It refused to accept any dealings with Catho-
lics, e.g., it found fault with Bailey, an Orangeman, for 
(22) "Queensland Evangelical Standard," 10/6/76. 
(23) "Queensland Evangelical Standard," 1/1/81. 
(24) "Courier," 4/7/76. 
(23> "Queensland Evangelical Standard," 3/6/76. 
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supporting Macrossan's vote of no confidence in the 
Liberal government. <26) Qn the other hand, the Catho-
lic vote was also apparently well organised, for the 
Catholic journal, the "Australian," declared (15/3/79) 
that "without the aid of the Irish Catholic vote not a 
single member of the present ministry would sit in the 
Lower House for the constituencies which they repre-
sent," although an earlier direction had been issued by 
Bishop Quinn that the Catholic clergy should not issue 
any specific directions to voters. 
The "Standard" was not a popular addition to the 
ranks of Brisbane journalism, and it received hot criti-
cism from all sides, charging it with extreme intoler-
ance and with doing more harm than good in the 
political world. A continuous attack was waged 
by Specialities ("Queenslander") and Bohemian, 
("Week"), with assistance from the "Queensland 
Times," the "Ipswich Observer," and the Warwick 
"Argus." Needless to say the "Australian" attacked 
it, and also the Liberals, alleging (January 1879) that 
"the spurious liberalism of the last five years is the 
most narrow, selfish, egotistical and really illiberal of 
all political theories." 
It was in Ipswich that the sectarian political strife 
reached its height, for there both groups had remained 
strong. The "Standard" group was centred around 
some of the Ipswich storekeepers, and one big dispute 
arose from the dismissal of a large number of work-
men from the Ipswich workshops by Macrossan. The 
"Standard" immediately alleged religious bias for 
almost all the dismissed men were Protestants. The 
Catholic members of the House claimed that under 
the previous administration the shopkeepers had con-
trolled entry to the works,("^ and they were supported 
by the "Telegraph" which declared that "the men were 
mostly appointed because they had political proclivities 
. . . . the workshops were crammed for political pur-
poses." (^^^  One interesting statement was made during 
the debate in the Assembly—O'Sullivan declared that 
the real control of affairs within the works was in the 
hands of the Amalgamated Society of Engineers. 
Perhaps the most important aspect of the political 
activity of the "Standard" was its insistence on the 
(26) "Queensland Evangelical Standard," 3/6/76. 
(27) Q.P.D. (1879), Vol. XXIX, p. 106. 
(28) "Telegraph," 14/5/79. 
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need for organisation. It strongly supported moves 
for the formation of a definite Liberal organisation, 
and the establishment of the Queensland Liberal Asso-
ciation in Brisbane in June 1879 was highly praised— 
perhaps a contributing factor was the choice of S. W. 
Griffith as President. It gave full publicity to the 
creation of branches in the country, especially to one 
formed at Bundaberg with John Rowland, proprietor of 
the Bundaberg "Star," as President. This newspaper 
also had some connection with Nonconf ormism because 
Rev. Edward Tanner had considerable influence on its 
politics. But not all nonconformists in this area sup-
ported the Liberals, for Gammie, formerly a Congrega-
tional minister, had supported Mcllwraith in the elec-
tions. In February 1881 the "Standard" gave general 
support to a circular from the Queensland Political 
Reform League (^ 9) and again reported the general 
acceptance of the suggested programme by country 
Liberal Associations. The "Courier" took much less 
notice of the League, which would suggest that it was 
sponsored by some of the "Standard" group. How-
ever, one aspect of the programme, protection, was 
never approved by the "Standard," and when the more 
prominent Liberals, such as J. R. Dickson, refused to 
accept that plank, the League was discarded. The 
journal then urged that the Liberal leaders should meet 
to lay down a definite programme, <3o) which brought 
from C. Reese, Secretary of the League, what the 
"Standard" described as "a most intemperate letter."*"' 
This newspaper, too, followed the practice of the 
earlier Liberals in maintaining the old Radical tech-
nique of the public meeting. Many of its editors were 
experienced public speakers and even when they took 
no direct part the paper encouraged meetings to dis-
cuss political affairs. It approved meetings of electors 
to issue requisitions asking the resignation of members 
who were not following what the "Standard" held to 
be true liberalism. (32) Qn 27th August 1881 it pro-
tested in an editorial against the lack of public interest 
as shown in failure to have public meetings to support 
the Local Option BUI. It appears to have figured in the 
demonstrations that accompanied Griflith's return 
from England, and it certainly had a hand in the public 
(29) Q.E.S., 19/2/81, 18/6/81, 2/7/81, 9/7/81. 
(30) Q.E.S.. 27/8/81. 
(31) Q.E.S., 10/9/80. 
(32) Q.E.S., 18/9/80. 
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meetings relative to the MaU Contract. One of these 
held on vacant land at the junction of Ann and Queen 
Streets attracted 6,000 persons, who were addressed 
from a large flat lorry. Resolutions were adopted for 
presentation to Griffith and the crowd immediately 
dragged the lorry off to Parliament House, and pre-
sented them at once. Such a disturbance was made 
outside by what Palmer described as an "evangelical 
mob" that the debate was interrupted. On 13th August 
1881—Mcllwraith was then in office— t^he "Standard" 
published a letter suggesting a monster petition for 
the dissolution of Parliament to be presented to the 
Governor, accompanied by a similar demonstration to 
that which accompanied Griflfith's return. The next 
issue (13/8/81) carried another letter approving the 
proposal already made, and suggesting another demon-
stration as well, this time to ensure the passage of the 
Triennial BiU.'^ s) 
Thus nonconformism in Queensland played an im-
portant part in defining political issues and methods of 
political organisation, and in developing methods of 
electoral campaigning. It was not successful in its 
endeavour to base politics on religion, and the intoler-
ance it revealed also had some share in defining poli-
tical allegiance. Its effort to make religious affiliations 
one of the bases of political allegiance failed, but it did 
leave a legacy of distrust that has at times since raised 
its head, though openly acknowledged sectarian parties 
have never since become major factors in State 
politics. On the whole religious differences helped the 
development of the political scene, though we could 
wish that this could have come about without some of 
the personal bitterness then revealed, but now, we 
hope, finally buried. 
(33) Q.P.D. (1880), Vol. XXXII, p. 288. 
